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Publisher’s Note
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Since the first translation of the Holy Qur’an into English in 1648, there have
appeared more than 60 other English translations by Muslim and non-Muslim
translators. Why, then, should the Islamic College for Advanced Studies ven-
ture to publish a new translation? Moreover, does not the very number of these
translations confirm the traditional belief that the Qut’an is untranslatable?

It is true that no literary masterpiece is ever fully translatable into another lan-
guage, let alone the Qut’an. The Holy Qut’an, according to Pikthall, is a
scripture “the very sounds of which move men to tears and ecstasy.” How
could a text which, in the memorable words of A. J. Arberry, is “neither prose
nor poetry, but a unique fusion of both,” ever surrender its mysteties to a ren-
dering in another language? The Qur’an, of course, is a book of innumerable
merits, but many of them can, to various degrees, be transposed into other lan-
guages to inform and enlighten peoples of different cultures. The most impoz-
tant feature of the Qur’an, aside from its literary excellence, is its divine guid-
ance, as it is a scripture meant for human enlightenment—enlightenment con-
cerning the most urgent and vital questions of deep concern to every human
being. It answers such questions as lie beyond the purview of mere human find-
ing: Where do we come from? Where do we stand? Where do we go from here?
Hence it describes itself as a scripture meant for reflection (12:2; 38:29). It is, in
its own wortds, a Book for reflective minds (#/u al-albab), for those who value
knowledge (‘@himin), for those who exercise their rational faculties (gawmin
ya'qiliin), and for those who possess reason and perceptive minds (#/u al-nuha
and mutawassiniin).

Every translation of the Qur’an has its merits and shortcomings. The publica-
tion of this translation does not by any means imply that other translations have
been efforts of no value. However, some novel merits in this new translation
make it unique among the existing ones.

The translator, Sayyid ‘Al Quli Qara’i, is a scholar who has dedicated his ef-
forts to translation of the classics of Islamic literature into English, which
makes him the most reliable authority for such an undertaking. Furthermore,
for such a rendering he has consulted major classical commentaries of the
Qur’an, by both Sunni and Shi1 commentators, which offer the reader a
broader understanding of some controversial verses in the Qur'an. Moreover,
his innovative approach in translating Arabic idioms, as explained in his intro-
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Publisher’s Note

duction, allows a smoother reading of the text.

However, the most outstanding feature of this translation is its new “phrasal
approach,” which is most useful for those who are eager to collate the Arabic
text with the English translation. With the painstaking efforts of the translator
and a group of international experts on Qur’anic sciences the reader would find
each phrase of the translation exactly opposite the corresponding Arabic
phrase, an arrangement of the source text and its translation that makes possi-
ble direct access to the Arabic verses.

The Islamic College for Advanced Studies is honoured to publish this transla-
tion of the Holy Book. We pray to God Almighty to give us the insight and
inner purity for understanding His message.

ICAS Press

Muharram 1424
March 2003



Translator’s Preface

The Qur’an as such does not need an introduction. Rather it is we, human be-
ings, who need the Qur’an to be introduced to ourselves, to be provided with
an initial knowledge of as to who we are, what we are, whence we come, where we
stand, and whither we are bound. Without such a knowledge, we are lost, living
as losers regardless of whatever we may imagine to be our achievements. The
Qur’an is, in its own words, “light,”! which means that it is self-manifesting,
with no need of an external agent to be made manifest; other things need light
to become visible and manifest. With it Allah guides those who pursue His pleasure to
the ways of peace, and brings them out from darkness into light by His will, and guides them
to a straight path (5:16). In this respect it is like its Author and Speaker, who is
the Light of the heavens and the earth (24:35). Existence being light, all contingent
existents stand in need of the Source of Being for their existence, whereas the
Source itself is self-subsisting and self-manifesting. All existents exist through
Allah and are known through Him, not that He is known through them.

Also, like the Qut’an and its Author, its communicator, the Seal of the
Prophets (), is a source of light,> who brings people out of the darkness of ig-
norance and ingratitude, unfaith and unreason into the blessed light of knowl-
edge, faith, gratitude and intellect: [This is] a Book We have sent down to you that
you may bring mankind out from darkness into light, by the command of their Lord, to the
path of the All-mighty, the All-landable (14:1).

Of course, the Qur’an is not an exception among revealed scriptures in that
it is a source of light and guidance. So were the Torah and the Gospel, scrip-
tures that were given to Moses? and Jesus.* All scriptures of Divine origin that
were brought by various prophets were a source of light and guidance.> Nor is
the Prophet of Islam (s) an exception among God-sent emissaries.® He (§) is the
ultimate link in a long chain of prophetic missions whose history began with
Adam himself. Nevertheless, the Qut’an is a unique document, not only in the
realm of religious literature but also in the domain of language. It is unique
among revealed scriptures not only because it is the latest and the last, and,
therefore, the most up-to-date of them, but also because it is the only one

1'The Qut'an, 4:174; 5:15; 7:157; 42:52; 64:8.

2 O Prophet! Indeed We bhave sent you as a witness, as a bearer of good news and as a warner and as a summoner
to Allah by His permission, and as a radiant lamp. (33:45-46)

3 5:44; 6:91; 37:117.

4 5:40.

5 3:184; 35:25.

6 Say, T am not a novelty among the apostles. . . ." (46:9)

xi



Translator’s Preface

which has been preserved in the original form that it was revealed to its
prophet. Therefore, it serves as the ultimate criterion and standard against
which the contents of all other religious literature, irrespective of their origin,
are to be evaluated and judged. It is a work of inimitable literary beauty and
excellence. But unlike other literary works produced by inspired human genius,
such as the literary masterpieces in prose and poetry in various languages of the
world whose charm and appeal are limited to particular cultures and periods
beyond which they have little general relevance or appeal, the language and dis-
course of the Qur’an and their relevance are universal and everlasting.

This is not meant to belittle human genius and achievement. After all, the
human being is himself one of the greatest masterpieces of Divine creativity,
and, at his best, “God’s vicegerent on the earth,” and his capacities are literally
boundless. The Prophet (5) himself was the most eloquent of speakers, whose
eloquence has never been equalled by any poet or sage. An Apostle sent to the
unlettered to recite to them His signs, to purify them, and to teach them the Book and wis-
dom, even the most learned confess to be “unlettered” before him. The Prophet
() surpassed all Arabs in eloquence. Yet the beauty and splendour of the
Qur’an far exceeds even the best specimens of the sayings of the Seal of the
Prophets (). The stupendous miracle of the Qur’an has to be experienced in ot-
der to be acknowledged as such. The sun, so it is said, is its own evidence. Of
course, this applies only to those who can see.

Human speech is a human creation, whereas, the Qur’an is literally a Divine
discourse. No wonder that it is inimitable, for even the humblest of living be-
ings in the realm of Divine creation surpasses human contrivance: O mankind!
Listen to a parable that is being drawn: indeed those whom you invoke besides Allab will
never create even a fly, even if they all rallied for it! (22:73). No wonder, then, that the
Qur’an should be such as described by its own words: Say, Should all humans and
Jinn rally to bring the like of this Qur'an, they will not bring the like of i, even if they as-
sisted one another (17:88).

Every moment of our life, day and night, we are immersed in God’s boun-
teous gifts: If you enumerate Allah’s blessings, you will not be able to connt them (14:34).
Yet the Qur’an is one of the greatest of all gifts to humanity. It is the living
Book of life, which addresses itself to “the living”: This is just a reminder and a
manifest Qur'an, so that anyone who is alive may be warned (36:69-70). Those who are
alive to the summons of their being are also alive to its call, receptive to its
good news and warnings, a summons that is perpetual, answering which brings
turther life, a life on the top of life: O you who have faith! Answer Allah and the
Apostle when be summons you to that which will give you life (8:22). Whoever acts right-
eously, [whether] male or female, should he be faithful, We shall revive him with a good life
and pay them their reward by the best of what they used to do (16:97). This promise of a
new life is, of course, fulfilled in this very life for those who answer its sum-
mons, but there is also the promise of a greater and more splendid life in the
Hereafter, in comparison with which the life of this world is no more than di-
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Translator’s Preface

version and play: The life of this world is nothing but diversion and play, while the abode of
the Hereafler is indeed Life, had they known! (29:64). There is no death for the pupils
of the Qur’an; for them every ‘death’ is a birth into a higher realm of existence
and entry into a world more vast and expansive than the earlier one: Take the
lead towards forgiveness from your Lord and a paradise as vast as the heavens and the earth,
prepared for those who have faith in Allah and His apostles. That is Allah’s grace, which
He grants to whomever He wishes, and Allab is dispenser of a great grace (57:21).

This call to a higher life is a summons to a higher knowledge and a higher
effort: Allah will raise those of you who bave faith and those who have been given knowledge
in rank, and Allah is well aware of what you do (58:11). Say, ‘Are those who know equal
to those who do not know?’ (39:9). It preaches that one’s higher efforts and endeav-
ours are the ultimate fruits of one’s life: Nothing belongs to man except what he strives
Jfor (53:39). The life of the Hereafter is only a ‘celestial” counterpart of the ter-
restrial life we live here.

Nothing is more important for man than the knowledge of the very Source
of reality. Any knowledge that is not informed with this awareness is just a kind
of ignorance. All effort and endeavour that does not derive from this knowl-
edge is ultimately fruitless and fated to end in failure.! The Qur’an is the most
reliable source of this knowledge and the best guide for human effort and en-
deavour. It teaches that the Source of being is also the Source of guidance.

To a humanity wailing under the burden of injustice, the Qur'an offers a
creed of deliverance: Certainly We sent Our apostles with manifest signs, and We sent
down with them the Book and the Balance, so that mankind may maintain justice; and We
sent down iron, in which there is a great might and uses for mankind, and so that Allah may
know those who help Himr and His apostles in [their] absence (57:25).

To human beings lacking a sense of divinely ordained purpose and direc-
tion in life, like seafarers on an uncharted sea without compass or guidance, the
Qur’an offers a delivering vision of life and human destiny, helping them redis-
cover their destiny and dignity as human beings and recover their true orienta-
tion as wayfarers on the Godward path of infinite perfection: Certainly We have
honoured the Children of Adam, and carried them over land and sea, and provided them with
all the good things, and given them advantage over many of those We have created with a
complete preference (17:70).

From the viewpoint of the Qur’an, establishment and maintenance of jus-
tice is one of the chief purposes of all religions and revealed scriptures. This is a
mission that has always been neglected by mankind, a neglect that has allowed
injustice to assume almost cosmic proportions in the present-day world. Being
the last of God-sent scriptures, there is no wonder then that it should lay so
much stress upon justice, an emphasis unequalled by any other book, sacred or

U Say, Shall we inform you about the biggest losers in regard to works? Those whose endeavonr goes awry in the
life of the world, while they suppose they are doing good.” They are the ones who deny the signs of their Lord and
the encounter with Him. So their works have failed. On the Day of Resurrection We will not set for them any
weight. (18:103-105)
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secular. The Qur’an preaches an order based on justice. There is no injustice in
the realm of creation; it is man who engenders injustice by his wrongdoing, by
yielding to misdirected motives in violation of the Divine norms: Indeed Allah
does not wrong people in the least; rather it is people who wrong themselves (10:44). How-
ever, justice remains merely a mirage in a world where inner purity is neglected
and where inner spiritual disorder rules unheeded. The call of the Qut’an is one
of constant struggle, purification and jibad, inward and outward, against the in-
ner satanic forces of disoriented desires and their external manifestations in the
form of the social and political agents and institutions of corruption. It views
human history as a continuous struggle against unfaith and untruth, injustice
and corruption, and holds out the promise of the ultimate victory of righteous-
ness: Tndeed My righteous servants shall inberit the earth’ (21:105).

If worldly life is short and its enjoyments and sufferings transitory for all
mortals, what is a better life than a life spent for the purpose approved by the
very Source of life? If death is inevitable for every mortal, tyrant or victim,
faithful or faithless, well-provided or deprived, powerful or powerless, what is a
better ‘death’ than one which is the threshold of an everlasting life of fulfill-
ment? All religions have a high regard for martyrdom, but no scripture de-
scribes so vividly the higher life attained by the martyrs, thus giving martyrdom
its true appeal: Do not suppose those who were slain in the way of Allab to be dead; rather
they are living and provided for near their Lord, exculting in what Allah has given them ont of
His grace, and rejoicing for those who have not yet joined them from [those left] bebind them
that they will have no fear, nor will they grieve. They rejoice in Allah’s blessing and grace, and
that Allab does not waste the reward of the faithful (3:169-171).

To a youth languishing on the plane of animal existence, captive of materi-
alistic values and rendered spiritually impotent by sensual pursuits and indiffer-
ent to struggle against oppression and injustice, the Qut’an suggests a spiritual
diet and a programme of spiritual rehabilitation, self-purification, and jibad. To a
wortld bewildered by the din of the communication media orchestrated by Sa-
tanic forces bent on the deception of thinking minds, the Qur'an gives a /ght to
walk by, enabling the faithful human being to see facts through the apparently
impenetrable curtains of deceit and disinformation: O you who have faith! Be wary
of Allah and bave faith in His Apostle. He will grant you a double share of His mercy and
give you a light to walk by, and forgive you (57:28).

For communities which have lost their moral and spiritual bearings, the
Qur’an holds out the great promise of restoration of their spiritual and moral
equilibrium through its high spirituality and ethics.

About this Translation:

The Qurt’an is, paradoxically, both untranslatable and ‘translation-friendly.” It is
a celestial symphony with splendid rhythms and rhymes whose melodious
grandeur is rarely captured fully even by the best of the grand masters of gira’ah,
the art of Qur’anic recitation. As such and as a text of matchless literary ele-
gance and eloquence, no translation can ever hope to capture even fleeting
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flashes of its splendour. At the same time, despite its wonderful aesthetic com-
plexities, the Qur’anic text is astonishingly clear, simple and straightforward in
its style. The simplicity comes firstly from the economy and simplicity of
Qur’anic vocabulary and diction.! A second factor is its strikingly uniform phra-
seology. A third factor is its characteristic syntactical structure made up either
of short sentences, as in the brief Makkan s#rabs placed at the end of the Book,
or of longer sentences wherein clauses and phrases are arranged in a serial logi-
cal sequential order. Were it not for this last characteristic of the Qur’anic text,
the approach adopted in the present translation would not have been possible.

The translation of a literary text is expected to meet the following four re-
quirements: it should (1) be able to convey the meanings of the source text in
an intelligible manner; (2) have a natural and easy form of expression; (3) con-
vey the spirit and the manner of the original; (4) produce a similar response in
the reader. While a translation of the Qur’an can be expected to succeed in
meeting the first two of these requirements in varying degrees, depending on
the translator’s competence, there appear to be insurmountable barriers in the
way of meeting, even partially, the last two requirements.

First, there are visible limits to the extent the translator can convey fully the
meanings of the source text. Here the ptrimary problem encountered by the
translator is absence in the English language of semantically equivalent terms
for certain Arabic words, some of which play a key role in the Qut’anic mes-
sage, such as taqwa, kufr, iman, shirk, haqq, batil, ma'rif, munkar, fitnab, ghayb, sun-
nab, tawbah, walz, and gulm. In such cases, the translator has to suffice with ap-
proximations which fall short of conveying the full semantic scope and richness
of the original terms, giving a truncated or lopsided sense to the message com-
municated.?

As to the second requirement, that the translation have an easy and natural
form of expression, that depends mainly on the translator’s understanding of
the nature, meaning and purpose of translation and his approach.

1 A comparison between the diction of the Arabic poetry of the period and that of the Qur’in
will make this fact evident.

2 Thete are other terms which pose problems in varying degrees, such as awr, ayah, ‘azm, baghi,
bara’'ab, ba’s, birr, daldlab, dbanb, dbikr, fadl, fahsha’, fasad, fisq, fujir, ghawi, banif, baraj, hasanah,
baram, hawa, haya’, hidayab, hijab, hikmab, hisab, hukm, ihsan, islam, ikblas, Gsyan, istikbar, israf, ‘izzah,
Jabl, jannab, karim, kbabith, kbashyah, mala’, mann, mujrins, munib, mutaffif, nabi, nifag, ni‘mab, qiyanm,
rabmab, rifs, rushd, salah, sayyi'ah, takdbib, faskhir, tayyib, tughyan, ummab, wakil, zaygh. Their exact
and complete meanings should be sought and elicited from the contexts in which they are em-
ployed in the Arabic text. Moreover, there are some common words, such as abb (father),
akhkh (brother), and kbt (sister), which have a semantic field different from that of the corre-
sponding terms in English. .4bb may refer to an uncle (as with reference to Ishmael in 2:133,
and also in 6:74, 9:114; 19:42-44, 26:69-70 with reference to Azar) or an ancestor, akbkh may at
times mean a compatriot (as in 7:65, 7:73, 7:85 with reference to the prophets Hud, Salih and
Shu‘ayb), and #&ht may refer to a woman’s clan or lineage (as in 19:28 with reference to Mary).
In these and similar cases, I have retained the Qur’anic diction, leaving determination of the
meaning to the commentaries.
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Translations in general have been divided into two broad categories, (1)
translations which aim at formal equivalence, and the so-called (2) dynamic (or
functional) equivalence translations. Formal equivalence translations attempt to
reproduce the formal elements of the source text including grammatical units,
seck consistency of word usage, and reproduce meanings in terms of the source
context. That is, they do not normally attempt to make adjustments in idiom,
but rather try to reproduce such expressions more or less literally, so that the
reader may be able to perceive something of the way in which the original
document employed local cultural elements to convey meanings. A dynamic-
equivalence translation has been defined as “the closest natural equivalent to
the source language message.”!

The second approach has an obvious advantage over the first one in that it
is better suited to meet the very goal of discourse, which is communication. But
it assumes that the translator can fully comprehend and fathom the intents and
meanings of the original source text and that the only task that remains for him
to accomplish is to find and produce the closest natural equivalent to the
source language message. Such an assumption is not always warranted and it
takes a simplistic view of the nature and character of discourse and meaning.
There are often cases where, firstly, the rea/ intent and meaning of the source
text may be either indeterminate or it may elude the translator, and, secondly, at
times there may be simply no easy and natural equivalent in the target language.
However, in many cases the requirement of an easy and natural form of expres-
sion obliges the translator to make adjustments of various kinds to produce a
stylistically satisfactory equivalent.

The aware reader of translated literary texts is conscious of the approxima-
tions or rather the inherent inadequacies involved in the process of translation.
This inadequacy is quite evident in the case of Qur’an translations. The best
purpose a translation may serve is as a means of access to the Arabic Qur'an
itself.

Interlinear translations abound in Persian and Urdu. In fact, the intetlinear
approach has been the dominant practice in translations of the Qur’an pub-
lished in these languages during the last two hundred years. Recent translations
in Persian show a trend away from this practice, while it is still dominant in
Urdu. As these languages are written from right to left like Arabic, the interlin-
ear format—with the Arabic text and its translation appearing in alternating
lines—has been a convenient and popular way of presenting the meanings of
the Qur’anic text. This format has been very helpful for readers who do not
read the Arabic Qur'an merely for the sake of the #hawab of reciting its text, but
are also eager to obtain the additional and higher benefit of understanding its
meanings and reflecting upon its verses. There are many Persian- and Urdu-
speaking Muslims who have quite an impressive working grasp of the meanings
of the Qur’an without having undergone any formal training in Arabic grammar

1 Nida, Eugene A., Toward a Science of Translating, pp. 165-166.

XVv1



Translator’s Preface

and without possessing any extensive vocabulary.

Some of these interlinear translations, especially the older versions, are
word-for-word renderings. They are in fact dictionaries of the Qur’an in that
they mention the meaning of each Arabic word and phrase in the line below.
Although useful as dictionaties, they often fail to make the meanings of the
Qur’anic text intelligible, as the prose of the translated text turns out to be
awkward, unnatural and at times inscrutable.

An interlinear English translation of the Qur’an, similar to those in Urdu
and Persian, is obviously of little benefit, as the two languages are written in
opposite directions. The phrase-for-phrase approach adopted in this translation
is intended to bring some of the advantage of the interlinear translations to
English-speaking readers of the Holy Qur’an. “Mirror-paraphrasing” is a new
approach to translation of sacred Islamic texts, mainly the Qur'an and padith. In
this approach, the translation of the source text develops phrase by phrase, with
the translation appearing opposite the corresponding phrase in Arabic. Each
phrase in the target or receptor language mzirrors the semantic import of the
phrase in the source text.

At first when such an approach was suggested to my mind, it was not at all
clear whether it would be feasible. It seemed that it would result in an unnatural
and warped style. But as I worked through the translation, it was a surprise to
find that it did seem to work (with few exceptions, such as in verse 2:105,
where the verb yawaddn comes at the beginning of the sentence). In any case,
the results were not as dismal as might be expected. However, one had to deal
with two constant constraints, firstly, of having to cover the complete meaning
of each phrase of the source text in a corresponding phrase of the target text,
and, secondly, of connecting the successive phrases in such a manner as to gen-
erate, so far as possible, a fluent, clear, intelligible, natural and stylistically ac-
ceptable prose.

The utility of such an approach will be evident to the reader who wants to
understand the Arabic text by referring to the translation of each phrase and
verse. All that he needs for following the meaning of the Arabic text of the
Quran is an elementary knowledge of Arabic, which means an elemental
knowledge of Arabic vocabulary and morphology. However, a reader who al-
ready possesses such an elementary knowledge of Arabic will not find much
difficulty in following the Arabic text with the help of the translation provided
here. After several readings, it is hoped, the reader will be able to follow the
Arabic without needing to refer to the translation.

The main features of the method and approach followed in this translation
may be described as follows:

1. As my principal aim was to provide a translation affording direct access
to the Arabic Quran, I have tried, so far as possible, to maintain a formal
equivalence between the phrases and clauses of the source and the target text,
but I have not hesitated to make adjustments when required by the need for
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intelligibility, clarity and naturalness of expression, so far as permitted by the
constraint imposed by the method of “mirror-paraphrasing.” These adjust-
ments are of various kinds and it is not possible to describe all of them here.
They involve: making grammatical changes, such as those of tense, aspect,
voice, person and number; substitution of nouns by verbs and vice versa;! mak-
ing obligatory omissions? and additions; and making explicit what is implicit in
the source text.> At times they involve adjustments of idiom and syntactical
changes. The reader should be aware about the presence of these changes when
collating the Arabic text with the translation.

2. Translation has been carried out according to what appeared to be the
most probable among the interpretations mentioned by the commentators. Oc-
casionally I have mentioned alternate interpretations in the footnotes when they
appeared to be significant. Throughout the course of this translation extensive
reference was made to various classical commentaries of the Qur’an, such as
those of Tabari, Razi, Zamakhshari, and Suytti among Sunni works, and
Tabatabat’s al-Mizan, Tabrist’s Majma* al-Bayan, and Bahrants Tafsir al-Burban
among ShiT works. Some of the other works consulted are mentioned in the
bibliography given at the end of this preface. Exegetical traditions of the Imams
of the Prophet’s family have been given special attention due to their unparal-
leled importance for Qur’anic hermeneutics. Their importance and weight will
be evident to anyone who undertakes an unbiased study of their traditions and
teachings. In fact, a large part of the early Sunni hermeneutic tradition, as repre-
sented by Ibn ‘Abbas, his pupils and the succeeding generations of commenta-
tors, also derives from Imam ‘Ali b. Abi Talib, with whom Ibn ‘Abbas was
closely associated and from whom he had acquired his Qur’anic learning, being
a boy in his early teens at the time of the Prophet’s demise.

3. The treatment of Qur’anic idioms is an important part of the policy fol-
lowed in translation. Broadly speaking, they fall into three categories. There are
some Arabic idioms which though unfamiliar to the English-speaking audience
are not difficult to understand when translated literally. These have been ren-
dered literally. Examples are:

ol 5 e L 55
a part of those who were given the Book cast the Book of Allah bebind their backs.*
(2:101);

- ,},// ’}/ P :/5‘~,f
L*I)mgﬂﬂi.;ggﬁgw

They fold up their breasts to hide [their secret feelings] from hin® (11:5);

VE.g., We delivered those who had faith and were Godwary. (27:53)

2 E.g., whether you advise us or not. (26:130)

3 E.g., Everyone of them will return to Us. (21:93)

4 The same idiom occurs several times in the Bible (1Kings 14:9, Isaiah 38:17, Ezekiel 23:35, and
Nehemiah 9:26).

5 That is, to conceal one’s spite within one’s heart.

xviii



Translator’s Preface

Strengthen my back through him ' (20: 31);
o 335 555
Do not turn_your cheek disdainfully from the people (31:18);

=

their sides vacate their beds (32:16);

oI5l ot o3 o
1ill the war lays down its burdens (47:4).
Some idioms are unintelligible when translated literally. These have to be para-
phrased appropriately in order to be understood. Examples are:
b SRE P WS SR
you were eager that it should be the one that was unarmed? (8:7);
SR B[
but they did not respond to them 3 (14:9);
538 o ST & g3l o L3piad
so We put them to sleep * in the Cave for several years (18:11);

535 55753 e 011025

on that day We shall muster the guilty with blind eyes > (20:102);

s J e &5
a [source of] comfort to me and you © (28:9);

A )55 1o o5

Whoever surrenders his heart to Allah 7 (31:22);

RS Tk
and ill-treat your blood relations 8 (47:22);

1 That is, reinforce my strength through him.

2 Lit., ‘one that was free of thorns.” That is, one which was unarmed and, therefore, easy to de-
feat.

3 Lit., ‘they thrust their hands into their mouths.’

4 Lit., ‘We struck on their ears.” The idiom is probably drawn from the practice of mothers of
putting children to sleep by patting the head with the palm of the hand placed on the ear.

5 Lit., ‘with blued eyes.’

¢ Lit., ‘a refreshment of the eye to me and you.”

7 Lit., ‘submits his face toward Allah.’

8 Lit., ‘sever your wombs (or ties of kinship).”
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nor utter any slander that they may bhave intentionally fabricated ' (60:12);
S b s
—the day when the catastrophe occurs > (68:42).

In certain cases it may be possible to substitute an English idiom, as in the fol-
lowing;:
2538 G 23 B
that is indeed the steadiest of conrses 3 (3:186);
We shall abandon him to his devices * (4:115);
(i DA 1a 1,57 38
Indeed mry peaple consigned this Qur'an to oblivion > (25:30);
sl ) o7 2T 56
But most people are only intent on ingratitude ¢ (25:50);
Ul b 5

s0 that will continne to haunt you (25:77);

in the twinkling of an eye 8 (27:40);

50 do not fret yourself to death regretting for them ° (35:8);
L igAhIE

enjoy your food and drink 10 (52:19).

4. The translation is based on Hafs’ version of the reading of ‘Asim, which

1 Lit., ‘nor bring any slander which they had forged themselves between their hands and their
feet.

2 Lit., ‘the day that the shin shall be laid bare,” or ‘the day the shank shall be uncovered.’

3 Mir Ahmed Ali: ‘that is a result of firm determination of affairs.”

4 Lit., ‘We will turn him to that to which he has himself turned.”

5 Lit., ‘my people have taken this Qur’an as a forsaken thing.’

¢ Pickthall: ‘but most of mankind begrudge aught save ingratitude.’

7 Lit., ‘so it will be inseparable (or ineluctable).”

8 Pickthall: ‘before thy gaze returneth unto thee.”

9 Mir Ahmed Ali: ‘so let not thy self go (in vain) in grief for them.”

10 Pickthall: ‘Eat and drink in health [(as reward) for what ye used to do].”
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is the most popular of the readings of the Holy Qur’an throughout the Muslim
world. Some of the alternate readings, where they appeared significant to this
translator, have been noted in the footnotes with their translation.

5. Instances of ellipses in the Qur'an—which in the context of English
means “omission of a word or phrase necessary for a complete syntactical con-
struction but not necessary for understanding”—often go beyond such a de-
scription and are not always so evident. These have been indicated in the foot-
notes.

6. Cross references have been mentioned under verses in some cases, but a
relatively extensive index of subjects, names and terms has been placed in the
appendix. Entries which are not mentioned expressly in the text but involve an
implicit reference, as mentioned in commentaries and exegetical traditions, are
marked with an asterisk. As the works consulted for preparing the index' had
made use of copies of the Quran with different systems of numbering the
verses, there might be a discrepancy of one or two between the number of a
verse as given in the index and its corresponding number in the Arabic text.
The verses are numbered in accordance with the now most prevalent system
followed by the so-called Madinah codex, despite its serious defect of excluding
from the count the Basmalah, which is the first verse of every sirah excepting
Strat al-Tawbah, the ninth si#zah. The Basmalah at the head of the 113 sirabs is
regarded as part of the Qur'an by many Sunni authorities and unanimously so
by the Shi‘ah.

I am grateful to the Centre for Translation of the Holy Qur’an for entrust-
ing me with the task of working on the English translation of the Qut’an, in
particular to its Director, Hujjatulislam Muhammad Naqdi, for his unflagging
support and assistance. During the course of my work I have benefited greatly
from the generous encouragement and assistance provided by Dr Muhammad
Legenhausen, who patiently read the entire manuscript and suggested useful
changes and corrections. His suggestions have been very helpful in formulating
the policy to be followed in this translation. My thanks are also due to Brother
Shuja‘ ‘Ali Mirza, who has read the entire manuscript and with his suggestions
and corrections contributed to the soundness of the final manuscript. However,
the responsibility is entirely mine for any lapses and errors that may have re-
mained, and I humbly request the honoured readers to convey their remarks
and suggestions by corresponding on the postal and e-mail addresses provided
herein.

I am most grateful to my friend Muhammad Rida Parvez for procuring for

1 These are: (1) K. Fani and B. Khorramshahi, Farbang-e Mawdii‘7-ye Qur'an-e Majid (A Subject In-
dex to the Glorious Qur’an), Tehran: Intisharat-e al-Huda, 1369 H. Sh., 2nd impression; (2)
Muhammad Faris Barakat, a/-Jami* li Mawadi (A:)'Jf al-Qur'an al-Karim, Qum: Dar al-Hijrah, 1404
H.; (3) al-Sayyid Sharaf al-Din ‘Ali al-Husayni al- Astarabadi al-Gharawi, Ta'wil al-Ayat al-Zahirah
fi Fada’il al-trat al-Tahirah, Qum: Mu’assasat al-Nashr al-Islami al-Tabiah li Jama‘at al-
Mudarrisin, 31 impression, 1421 H. Sh.

xxi



Translator’s Preface

the Centre the needed software for generating the Arabic text. My thanks are
also due to brothers Mahdi Sayf and Mahdi Allahyari of the Centre for their
assistance in type work and providing the graphics, and to my sons, Sayyid
Muhammad Rida and Sayyid Hasan Rida, for their assistance in preparing the
subject index. I am also grateful to Sayyid Muhammad Rida for making a thot-
ough check of the Arabic text in the final print of the manuscript.

It has been my prayer to Allah to divest my motives of all traces of the de-
sire for worldly gain, and to make His good pleasure the sole goal of my inten-
tions and efforts. With the hope that this effort has been made for the sake of
His pleasure—a hope that is not altogether free from trepidation—I dedicate
the reward for it to the noble spirit of my late eldest sister, Martyr Sayyidah
Mahliga Qatad’l, and to the spirits of more than 290 innocent souls aboard the
Iranian passenger Airbus plane (Iran Air Flight 655), shot down in Iranian wa-
ters in the Persian Gulf on July 3, 1988 by the U.S. warship, the Vincennes, in a
flagrant act of state-directed terrorism.

Sayyid ‘All Quli Qara’l

Rabi al-Thani, 1424
July, 2002
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Transliteration of Arabic Words

The following table shows the system followed in transliterating letters of the
Arabic alphabet:

\ alif a b ta ¢

a (long vowel) 5 2a 2

_ ¢ o
< la _ t C 2 /94_1)1/1 2 9’
& l‘bﬂ th o fd f
g im i ) _
< / S g g
c Mk b 4 R %
¢ K S m 1
> dal d _
( mem m

5 dhal dh 5 i .,
B ra r R i J
/ Y X 9 waw W  (consonantal)
Sy sin s #  (long vowel)
uf'v shin sh & )/d_ ) (consonantal)
S J'd_d s 7 (long vowel)
P did J 3 hamzah

Short vowels _~ (fathabh) = a

(kasrah) = i
2 (dammab) = u
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A Supplication for Recitation on
Commencing a Reading of the Qur'an

%5 (..GM\ O Allah! Our Lord!
230185 To You belongs all praise.
FERViI V| &4 You alone possess all power
ol gll45 and the firmest authority,
250133 and to You belongs all praise.
-G J.SJ\ 3 540l ) &3 You are exalted in Your might and supremacy
il uu 315 9\3\;3.]\ G55 and over and above the heavens and the Great Throne.

2a3d1 335 Our Lord, to You belongs all praise!
sy &4 You are self-sufficient in Your knowledge,
(..\.r- E JS &J| CL.:JJ\ 5 and every possessor of knowledge stands in need of You.
25501 T35 Our Lord, to You belongs all praise,
r*‘}"""‘ ;’35% 5o 46 O sender of the signs and the Great Reminder!
’ 2501 SE &5 Our Lord, to You belongs all praise
8ol o e & for what You have taught us of wisdom
u—-«“ r,..L_'J\ o153 and the great manifest Qur'an.

20 O Allah!
wzle el You taught it to us
ML-' o gk ) before we could be eager to learn it,
44 Ginzidtl;  and singled us out for it

- -
o

iy U5 ) before we could desire its benefit.

(..@_U\ O Allah!
ST 5868 Assuch has been Your favour toward us,

XXVil
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A Supplication for Recitation on Commencing a Reading of the Qur'an

and Your grace, generosity, and kindness to us
and Your mercy and favour toward us
—not because of any power that we possessed,
nor because of any devising on our part,
nor because of any strength that we had—
O Allah,
grant us the passion
for the charm of its recitation,
and memorization of its verses,
faith in its metaphorical parts,
pursuance of its univocal parts,
the means to interpreting it,
guidance in contemplating it,

and inner vision through its light.

O Allah,
even as You have sent it down
as healing for Your friends,
wretchedness for Your enemies,
blindness for the disobedient,
and a light for the obedient,
so also, O Allah, make it for us
a shield against Your punishment,
a bulwark against Your wrath,
a safeguard against Your disobedience,
a protection from Your displeasure,
a guide to Your obedience,
and, on the day we shall encounter You, a light
whereby we may walk amid Your creatures,

cross safely Your bridge [over hell],



A Supplication  for Recitation on  Commencing a Reading of the Qur'an

e M o583 to be led by it into Your paradise.

2 O Allah!

We seek Your protection

P T E from wretchedness in bearing it,
; 5 A3 from blindness in practising it,
453 12 5315 from deviating from its precepts,

s 02 334015 from swerving from its middle path
A J,.mJl 3 and disregarding its right.

i O Allah!
Alis Gz Just Lighten for us its burden,
PPy U»,‘l 5  appoint for us its reward,
A8E 9313 inspire us to give thanks for it,

2. . " . .
Alisi5ael7isl;  and enable us to observe it and secure it.

2l O Allah!
A &.q Gl Enable us to pursue what it declares as lawful,

Al LSy to avoid what it asserts to be unlawful,
S3y0s [‘.,.4: 3 to observe its bounds,
AL 5% and to fulfill its obligations.

&l O Allah!

w3 3539 G351 Grant us sweetness of its recitation,

2z P . . . .
el s blidy animation in its performance,
," L2 . . .
ook N33 awe in its recitals,

-

Al 35555 and strength in putting it into practice
D@ isbls T 3 in the watches of the night and at the ends of the day.

XXIX



A Supplication for Recitation on Commencing a Reading of the Qur'an

;{U\ O Allah!
. ,.....JL. ¢33l 5aiadly  Refresh us with a little amount of sleep
JJJ\ PV Llam\ 4 and awaken us in the hour of the night

BRI from the sleep of the slumberers,
o LYk Gy and arouse us, at the moments
AE g Lisg wherein supplications are granted,
Sl . from the drowsiness of the drowsy.

;ﬁll O Allah!
g 4 Jasl  Make our hearts

ML perceptive of its wonders,
(sais Y L,J\ which are never exhausted,
ok j He nu, relish murmuring it in soft tones,
a5 A isie 5 take lesson from it when consulting it,
(PARp and benefit manifestly

aslgizelale  when seeking an answer from it to our queries.

2t O Allah!
3,508 We seek Your protection

AN M_‘L,‘, Ty from letting it languish in our hearts,
A ,\,;_ palzss from our turning it into a soporific,
8, sib 4153 04855 and from casting it behind our backs.
5,453  Weseek Your protection
G J6 553 from hardening of our hearts
ez g 4 ) to what You have advised us.

i O Allah!
g Give us the benefit
SV e 2350 of the signs You have variegated in it,
N 1 48 £33 0, § <35 admonish us by the parables You have drawn in it,

e

XXX



A Supplication  for Recitation on  Ci ing a Reading of the Qur'an

RACIAAY Le % <5  remedy our ills through its interpretation,
wolzsdl g2l 4 G lislny  double through it our reward of good deeds,
wwasil 3 Usf 4 G5l elevate us in rank through it as a reward,

ol ag g4l Gy and give us good news through it after death!

2 O Allah!
Gasal  Make it for us

RTINS a provision with which You may fortify us
WSS05 1 syl s in the halt before You,

ol a Sz Jj,, a clear path by which we may travel towards You,
lstldes  abeneficial knowledge
S 4 4SS by which we may thank You for Your blessings,

Gslolfss;  atrue veneration
SSelasl gy g with which we may glorify Your Names,
BRI ANRVEICGH for You have made it an argument against us
L33k o el whereby You have cut off our excuses,

s Uale 4 Esilasty and granted thereby a blessing
Gr8A s 5 for which we can never thank You enough!

G s A_m O Allah! Make it for us
S L.;*,u) a guardian that saves us from stumbles,
J“H Al g W33 a guide that directs us to righteous conduct,
el uaL.a,m [ a guiding helper that saves us from deviation,
o Jddl e 652 Uek 5 a helper that gives us vigour in weariness,

a3 Jedl, de s>  thusenabling us to realize our best aspirations.

;@1 O Allah! Make it for us

(] by Tasla ez an intercessor on the day of encounter,
AEINRY (W a conveyance for the day of soaring,

L\l ,\_,,__,‘,, a pleader on the day of judgement,

Xxx1



A Supplication for Recitation on Commencing a Reading of the Qur'an

‘LJLN IR a light on the day of darkness

2lzY3 25195y —aday when there will be neither earth nor heaven,
gl :}3 Sy a day when every worker will be rewarded
’ A for his endeavour.

HARY r.;m O Allah! Make it for us
b A a means of slaking our thirst on the day of thirst,

AN RY 1555 a means of deliverance on the day of retribution
el 0 5 from the scorching Fire
ol g 2a Je il 46 unsparing to anyone who enters it
5 G5y 5 and is inflamed by its heat.

AR (.Q.UI O Allah! Make it for us
St it dla’m {1 an evidence before the assembly of the Elite,

P

g Jal, o253 Jal the inhabitants of the earth and the heaven.

s34y on the day wherein are gathered

533 f.gm O Allah! Grant us
g 5 the stations of the martyrs,
A ety the life of the felicitous

AP and the company of the prophets.
] fo &,l Indeed You hear all supplications!'

" Al-Kulayni, Usal al-Kafi, (Beirut: Dar al-Adwa’ lil-Taba‘ah wal-Nashr wal-
Tawzi', 1413/1992) Kitab al-Du‘@’, bab al-du‘@’ ‘inda qir@’at al-Qur’an, vol. 2,
pp. 550-552, narrated from al-Imam al-Sadiq ( %).
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PART 1 1. SURAT AL-FATIHAH

1. SURAT AL-FATIHAH!

1 In the Name of Allah,

the All-beneficent, the All-merciful.
2 All praise belongs to Allah,’

Lord of all the worlds,
3 the All-beneficent, the All-merciful,
4 Master’ of the Day of Retribution.
s You [alone] do we worship,
and to You [alone] do we turn for help.
¢  Guide us on the straight path,
7 the path of those whom You have blessed*
—such as’ have not incurred Your wrath,’

7
nor are astray.

' That is, ‘the opening’ sarah. Another common name of the sarah is ‘Strat al-
Hamd, that is, the s@rah of the [Lord’s] praise.

* In Muslim parlance the phrase al-hamdu lillzh also signifies ‘thanks to Allah.’

? This is in accordance with the reading malik yawm al-din, adopted by ‘Asim, al-
Kis21, Ya‘qub al-Hadrami, and Khalaf. Other authorities of qirz’ah (the art of
recitation of the Qur’an) have read ‘malik yawm al-din, meaning ‘Sovereign of
the Day of Retribution’ (see Mujam al-Qira’at al-Qur’aniyyah). Traditions
ascribe both readings to Imam Ja‘far al-Sadiq ( %). See al-Qummi, al-‘Ayyashi,
Tafsir al-Imam al-‘Askari.

* For further Qur'anic references to ‘those whom Allah has blessed,” see 4:69 and
19:58; see also §:23, 110; 12:6; 27:19; 28:17; 43:59; 48:2.

5 This is in accordance with the qira’ah of ‘Asim, ghayril-maghdibi, which appears
in the Arabic text above. However, in accordance with an alternative, and
perhaps preferable, reading ghayral-maghdubi (attributed to Imam ‘Ali b. Abi
Talib (%) as well as to Ibn Mas‘td and Ubayy b. Ka‘b among the Companions,
and to Ibn Kathir al-Makki, among the seven authorities of gira’ah), the
translation will be: ‘not of those who have incurred Your wrath, nor those who
are astray.’ (see Mu jam al-Qird 'at al-Qur’aniyyah)

¢ For further references to ‘those who incur Allah’s wrath,” see 4:93; 5:60; 7:71,
152; 8:16; 16:106; 20:81; 42:16; 48:6; 58:14; 60:13.

7 For further references to ‘those who are astray,” see 2:108, 175; 3:90; 4:116, 136,
167; 5:12, 60, 77; 6:74, 77, 125, 140; 7:30, 179; 14:3, 18, 27; 15:56; 17:72, 97,
19:38; 22:4, 12; 23:106; 25:44; 28:50; 31:11; 33:36, 67; 34:8; 36:47; 38:26;
39:22; 40: 34; 41:52; 42:18; 45:23; 46:5, 32; 60:1.



A
u“ S /‘V/‘\
X% 31805

i

T 5 sl

e il

PART 1 2. SURAT AL-BAQARAH

2. SURAT AL-BAQARAH!

In the Name of Allah,
the All-beneficent, the All-merciful.

1 Alif; Lam, Mim.
2 This is the Book,” there is no doubt in it,
a guidance to the Godwary,’
5 who believe in the Unseen,
and maintain the prayer,
and spend* out of what We have provided for them;
4+ and who believe in what has been sent down to you’
and what was sent down before you,
and are certain of the Hereafter.
s Those follow their Lord’s guidance,
and it is they who are the felicitous.
6 As for the faithless, it is the same to them
whether you warn them or do not warn them,
they will not have faith.

7 Allah has set a seal on their hearts

" The siirah takes its name from the story of the cow (bagarah) mentioned in verses
67-73.

? The term ‘the Book” in the Qur’an, in such contexts, means a Divine scripture.

* Or “This Book, in which there is no doubt, is guidance to the Godwary.” Or “This
Book is no doubt a guidance to the Godwary.’

* The expression ‘to spend’ is used in the Qur'an elliptically to mean spending in
the way of Allah and for the sake of His pleasure. Cf. 2:195, 261-262, 272;
8:60; 9:34; 47:38; 57:10.

* That is, the Prophet, may Allah bless him and his Household. Throughout this
translation whenever the pronoun ‘you’ refers to the second person singular in
the Arabic and is meant as an address to the Prophet, it has been italicized (for
similar reasons, also the related verbs) in order to distinguish it from cases where
it stands for the second person plural. This is to avoid the use of ‘thee’ and
‘thou,” which are, unfortunately, archaic in contemporary English.
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PART 1 2. SURAT AL-BAQARAH

and their hearing,
and there is a blindfold on their sight,'

and there is a great punishment for them.

s And among the people are those who say,
‘We have faith in Allah and the Last Day,’
but they have no faith.

2- 9 They seek to deceive Allah

and those who have faith,
yet they deceive no one but themselves,

but they are not aware.

5 3 10 There is a sickness in their hearts;

then Allah increased their sickness,
and there is a painful punishment for them
because of the lies they used to tell.
11 When they are told,
‘Do not cause corruption on the earth,’
they say, ‘We are only reformers!’
12 Look! They are themselves the agents of corruption,
but they are not aware.
13 And when they are told,
‘Believe like the people who have believed,’
they say, ‘Shall we believe
like the fools who have believed?’
Look! They are themselves the fools,
but they do not know.

! The hearing and sight, often mentioned in the Qur’an, refer to the inner spiritual
hearing and vision by the means of which someone possessing faith apprehends
the reality lying beyond the physical realm. Cf. 2:17, 20; 3:13; 6:46, 50, 104,
1105 7:179, 198; 10:43; 11:20, 24; 13:16; 16:108; 19:38; 22:46; 24:44; 32:12;
35:19; 36:66; 40:58; 45:23; 46:26; 47:23; 50:22; 59:2.
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PART 1 2. SURAT AL-BAQARAH

1+ When they meet the faithful,
they say, ‘We believe,’
but when they are alone with their devils,
they say, ‘We are with you;
we were only deriding [them].
15 It is Allah who derides them,'
and leaves them bewildered in their rebellion.
16 They are the ones who bought error
for guidance,
so their trade did not profit them,
nor were they guided.
17 Their parable
is that of one who lighted a torch,
and when it had lit up all around him,
Allah took away their light,
and left them sightless in a manifold darkness.”
18 Deaf, dumb, and blind,
they will not come back.
19 Or that of a rainstorm from the sky,
wherein is darkness, thunder, and lightning:
they put their fingers in their ears
due to the thunderclaps, apprehensive of death;
and Allah besieges the faithless.’
20 The lightning almost snatches away their sight:

" That is, by letting them imagine that they are mocking the faithful.

* The one who lights the torch in the parable is the Prophet [s], who illuminated
the spiritual horizons of the Arabia of those days with the message of Islam. But
the hypocrites, with their inward blindness, did not benefit from its light and
continued to remain in the darkness of their faithlessness.

’ This is another parable for the condition of the hypocrites. In it the Prophet’s
mission, with its downpour of Divine knowledge, the accompanying light of
guidance, along with the hardships of struggle against polytheism and injustice,
is likened to a rainstorm.
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PART 1 2. SURAT AL-BAQARAH

whenever it shines for them, they walk in it,
and when the darkness falls upon them, they stand.
Had Allah willed,
He would have taken away their hearing
and their sight.
Indeed Allah has power over all things.

21 O mankind! Worship your Lord,
who created you
and those who were before you,

so that you may be Godwary.

ii 22 He who made the earth a place of repose for you,

and the sky a canopy,
and He sends down water from the sky,
and with it He brings forth crops
for your sustenance.
So do not set up equals to Allah,

while you know.

5 23 And if you are in doubt

concerning what We have sent down
to Our servant,

then bring a sirah like it,

and invoke your helpers besides Allah,
should you be truthful.

Job 24 And if you do not—and you will not—

ol = y,,\]\f;.sj
BEIEX (1A%

then beware the Fire whose fuel will be humans
and stones,
prepared for the faithless.
25 And give good news to those who have faith
and do righteous deeds,
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PART 1 2. SURAT AL-BAQARAH

that for them shall be gardens

with streams running in them:
whenever they are provided with their fruit

for nourishment,

they will say,
“This is what we were provided before,’

and they were given something resembling it.
In it there will be chaste mates for them,

and they will remain in it [forever].

Indeed Allah is not ashamed to draw a parable
whether it is that of a gnat or something above it.
As for those who have faith,
they know it is the truth from their Lord;
and as for the faithless, they say,
‘What did Allah mean by this parable?’
Thereby He leads many astray,
and thereby He guides many;
and He leads no one astray thereby
except the transgressors
—those who break the covenant made with Allah
after having pledged it solemnly,
and sever
what Allah has commanded to be joined,
and cause corruption on the earth—

it is they who are the losers.

[seeing that] you were lifeless
and He gave you life,
then He will make you die,



2 PRS2 ParTI 2. SURAT AL-BAQARAH

& f and then He shall bring you to life,

(e R TrS PU] (.4 and then you will be brought back to Him?
S5l sl 3» 29 Itis He who created for you
Ges oNT 3 G all that is in the earth,
RISA Jl k3207 then He turned to the heaven,

€ Lo A g ]

e C.M So ,Ma and fashioned it into seven heavens,

2

Tk b Kosas and He has knowledge of all things.

&JAJ &k J6 35 30 When pour Lord said to the angels,
Nt oo N1 30 3l ‘Indeed I am going to set a viceroy on the earth,
(s Je21i56  they said, ‘Will You set in it

G dl e someone who will cause corruption in i,
APy and shed blood,

daiz Lol 225 while we celebrate Your praise
[ and proclaim Your sanctity?’

- 877

D056 ¥ G T3 06 He said, ‘Indeed I know what you do not know.
K AT i vl:«, 31 And He taught Adam the Names, all of them;’'
then presented them” to the angels
and said, ‘Tell me the names of these,
if you are truthful.’
5 32 They said, ‘Immaculate are You!

We have no knowledge

| except what You have taught us.
) ASAT ;*.bd‘fg_,dldi:‘ Indeed You are the All-knowing, the All-wise.’
#3506 33 He said, ‘O Adam,

~ £

el Hr‘“f inform them’ of their names,’

P

—aE X ERE_goo

2l iU and when he had informed them of their names,

"It is to be noted that the pronoun in ‘all of them’ [ ku//aha] is feminine.

* The pronoun in the phrase ‘He presented them’ [ ‘radahum] is masculine,
indicating that it does not refer to the ‘Names’ but to their referents.

* That is, the angels, about the names of those referents.



2 P52 ParT 2. SURAT AL-BAQARAH

Je He said, ‘Did I not tell you

EASA NS (iipfd\ that I indeed know the Unseen in the heavens
SN and the earth,
a3 G [i.tplj and that I know whatever you disclose
(2 0SS ES Uy and whatever you were concealing?’

20 1 315 3+ And when We said to the angels,
239 lydama ‘Prostrate before Adam,’
RO RN P they prostrated, but not Iblis:
Sty G he refused and acted arrogantly,

2 TS s 065 and he was one of the faithless.
F31E s 35 We said, ‘O Adam,
a5 eaf ket dwell with your mate in paradise,
Lia Eom 1385 ke S5 and eat thereof freely whencesoever you wish;
el sdua U3 Y3 but do not approach this tree,
2 o i lest you should be among the wrongdoers.’
s b tdT 56 36 Then Satan caused them to stumble from it,
1@ B8 Lgs b and he dislodged them from what they were in;
Lhalh;  and We said, ‘Get down,
?3.’9 o ek being enemies of one another!

2l N7 3 o5 On the earth shall be your abode

o Jl tu:) and sustenance for a time.

el e 310 74ks 37 Then Adam received certain words from his Lord,
e ot and He turned to him clemently.
@ ad1el5a %) Indeed He is the All-clement, the All-merciful.
G G 1,haT U 38 We said, ‘Get down from it, all together!

i & vi;u G Yet, should any guidance come to you from Me,

sl 5 o those who follow My guidance
e Uys S shall have no fear,

PR

% Y nor shall they grieve.

1438 (43 39 But those who are faithless and deny Our signs,
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2. SURAT AL-BAQARAH

they shall be the inmates of the Fire

and they shall remain in it [forever].

; 40 O Children of Israel,

remember My blessing which

I bestowed upon you,
and fulfill My covenant

that I may fulfill your covenant,

and be in awe of Me [alone].

3 41 And believe in that which I have sent down

confirming that which is with you,
and do not be the first ones to defy it,

and do not sell My signs for a paltry gain,

and be wary of Me [alone].

42 And do not mix the truth with falsehood,

nor conceal the truth

while you know.

43 And maintain the prayer, and give the zakat,

45 And take recourse in patience

| 46

and bow along with those who bow [in prayer].

& 4+ Will you bid others to piety

and forget yourselves,

while you recite the Book?

Do you not apply reason?

and prayer,

and it' is indeed hard

except for the humble

—those who are certain

' The pronoun, being feminine, refers to prayer, rather than to patience or to the

seeking of recourse.

9
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PART 1 2. SURAT AL-BAQARAH

that they will encounter their Lord,
and that they will return to Him.
47 O Children of Israel,
remember My blessing which I bestowed upon you,
and that I gave you an advantage over all the nations.
48 Beware of the day
when no soul shall compensate for another,
neither any intercession shall be accepted from it,
nor any ransom shall be received from it,
nor will they be helped.
49 And when We delivered you from Pharaoh’s clan
who inflicted a terrible torment on you,
and slaughtered your sons
and spared your women,
and in that there was

a great test from your Lord.

35 50 And when We parted the sea with you,'

and We delivered you
and drowned Pharaoh’s clan

as you looked on.

35 51 And when We made an appointment with Moses

for forty nights,
you took up the Calf [for worship]
in his absence,
and you were wrongdoers.
s2 Then We excused you after that
so that you might give thanks.
53 And when We gave Moses the Book

' That is, through your entering it.
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PART 1 2. SURAT AL-BAQARAH

and the Criterion'
so that you might be guided.
s¢ And [recall] when Moses said to his people,
‘O my people!
You have indeed wronged yourselves
by taking up the Calf [for worship].
Now turn penitently to your Maker,
and slay [the guilty among] your folks.
That will be better for you with your Maker.’
Then He turned to you clemently.
Indeed He is the All-clement, the All-merciful.

35 55 And when you said, ‘O Moses,

we will not believe you
until we see Allah visibly.’
Thereupon a thunderbolt seized you

as you looked on.

5 56 Then We raised you up after your death

so that you might give thanks.

s7 And We shaded you with clouds,
and We sent down to you manna and quails:
‘Eat of the good things We have provided for you.’
And they did not wrong Us,
but they used to wrong [only] themselves.
ss And when We said, ‘Enter this town,’

" That is, that by means of which truth and falsehood are distinguished from each
other (cf. 21:48). Elsewhere (3:4; 25:1) the Qur'an is also called a/-Furgan.

* This city, according to tradition (see 7afsir al-Imam al-‘Askari), was Ariha’ or
Jericho (or Jerusalem, according to some commentators), an ancient city of
Palestine near the northwest shore of the Dead Sea. A stronghold commanding
the valley of the lower Jordan River, it was captured and destroyed by Joshua
forty years later.

11
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PART 1 2. SURAT AL-BAQARAH

and eat thereof freely whencesoever you wish,
and enter prostrating at the gate,

and say, “Relieve [us of the burden of our sins],”"
that We may forgive your iniquities,

and soon We will enhance the virtuous.’

5 59 But the wrongdoers changed the saying

with other than what they were told.
So We sent down on those who were wrongdoers
a plague from the sky
because of the transgressions they used to commit.
60 And when Moses prayed for water for his people,
We said, ‘Strike the rock with your staff.’
Thereat twelve fountains gushed forth from it;
every tribe came to know its drinking-place.
‘Eat and drink of Allah’s provision,
and do not act wickedly on the earth,
causing corruption.’
61 And when you said, ‘O Moses,
‘We will not put up with one kind of food.
So invoke your Lord for us,
that He may bring forth for us
of that which the earth grows
—its greens and its cucumbers,
its garlic, its lentils, and its onions.’
He said, ‘Do you seek to replace
what is superior with that which is inferior?
Go down to any town
and you will indeed get what you ask for!’

So they were struck with abasement and poverty,

" Or ‘[We beseech] forgiveness [for our sins].’
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PART 1 2. SURAT AL-BAQARAH

and they earned Allah’s wrath.
That, because they would defy
the signs of Allah
and kill the prophets unjustly.
That, because they would disobey

and used to commit transgression.

62 Indeed the faithful, the Jews,
the Christians, and the Sabaeans
—those of them who have faith in Allah
and the Last Day
and act righteously—
they shall have their reward near their Lord,
and they will have no fear,

nor will they grieve.

63 And when We took a pledge from you,
and raised the Mount above you [declaring],
‘Hold on with power to what We have given you,
and remember that which is in it,
so that you may be Godwary.’
6+ Then after that you turned away;
and were it not for Allah’s grace on you
and His mercy,
you would surely have been among the losers.
65 And certainly you know
those of you who violated the Sabbath,
whereupon We said to them,
‘Be you spurned apes.’

66 So We made it an exemplary punishment
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Lals G as g W for the present and the succeeding [generations],

and an advice to the Godwary.

Zas3a) (goye JB 35 67 And when Moses said to his people,

ol ‘Indeed Allah commands you to slaughter a cow,’

3 GisET e they said, ‘Do you take us in derision?’
A5, 06 He said, ‘I seek Allah’s protection
) ke 5 55T lest I should be one of the senseless!’
&5 W ¢ 571,06 68 They said, ‘Invoke your Lord for us,
PR that He may clarify for us what she may be.’

54 () Usaz o) U6 He said, ‘He says, She is a cow,

50,69 neither old nor young,
e )
S T olE of a middle age.
) oy L0 Now do what you are commanded.’

G| }CET iJJ6 69 They said, ‘Invoke your Lord for us,

IEAIWN] e that He may clarify for us what her colour may be.’
Tao%a €l Jsa 0106 He said, ‘He says, She is a cow that is yellow,
Tl 25 &y 26 of a bright hue, pleasing to the onlookers.’

giga] }CET 16 70 They said, ‘Invoke your Lord for us,

IR that He may clarify for us what she may be.
e 025 301G Indeed all cows are much alike to us,
(D) O9igad WM 2 o) th and, if Allah wishes, we will surely be guided.’
52 €) Oy 20 06 71 He said, ‘He says, She is a cow
SN AR not broken to till the earth
EAT p2i s or to water the tillage,
s dcs 92 sound and without blemish.’

i,,.JLw ;116 They said, ‘Now have you come up with the truth!’
Gks2%  And they slaughtered it,
129 Zoslas 1536 U though they were about not to do it.
235 245 355 72 And when you killed a soul,

14
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PART 1 2. SURAT AL-BAQARAH

and accused one another about it
—and Allah was to expose
whatever you were concealing—
73 We said, ‘Strike him with a piece of it:’
thus does Allah revive the dead,
and He shows you His signs

so that you may apply reason.

52¢ 74 Then your hearts hardened after that;

so they are like stones, or even harder.
For indeed there are some stones

from which streams gush forth,

and indeed there are some of them that split,
and water issues from them,

and indeed there are some of them that fall
for the fear of Allah.

And Allah is not oblivious of what you do.

75 Are you then eager
that they should believe you,'
though a part of them
would hear the word of Allah
and then they would distort it’
after they had understood it,
and they knew [what they were doing] ?
76 When they meet the faithful,
they say, ‘We believe,’

and when they are alone with one another,

! This is an address to the Muslims who were eager that the Jews should embrace
Islam and follow the Prophet’s teachings.
* Cf. 4:46; 5:13, 41, for this characteristic of the Jews.
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PART 1 2. SURAT AL-BAQARAH

they say, ‘Do you recount to them
what Allah has revealed to you,

so that they may argue with you therewith
before your Lord?

Do you not apply reason?’

J5t 77 Do they not know that Allah knows

whatever they hide

and whatever they disclose?

~.5 78 And among them are the illiterate

who know nothing of the Book
except hearsay,'
and they only make conjectures.
79 So woe to those who write the Book
with their hands
and then say, “This is from Allah,
that they may sell it for a paltry gain.
So woe to them for what their hands have written,
and woe to them for what they earn!
s0 And they say, “The Fire shall not touch us
except for a number of days.’
Say, ‘Have you taken a promise from Allah?
If so, Allah shall never break His promise.
Or do you ascribe to Allah

what you do not know?’

L s1 Certainly whoever commits misdeeds

and 1s besieged by his iniquity
—such shall be the inmates of the Fire,

and they shall remain in it [forever].

' That is, what they learnt through word of mouth from their scribes and priests,
rather than from a direct knowledge of the scriptures. Or ‘hopes,” or ‘lies.’
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PART 1 2. SURAT AL-BAQARAH

s2 And those who have faith
and do righteous deeds,
—they shall be the inhabitants of paradise;

they shall remain in it [forever].

83 And when We took a pledge
from the Children of Israel:
‘Worship no one but Allah,
do good to parents,
relatives, orphans,
and the needy,
and speak kindly to people,
and maintain the prayer, and give the zakar,
you turned away, except a few of you,
and you were disregardful.
s+ And when We took a pledge from you:
‘You shall not shed your [own people’s] blood,
and you shall not expel your folks from your homes,’
you pledged,
and you testify' [to this pledge of your ancestors].
85 Then there you were, killing your folks
and expelling a part of your folks
from their homes,
backing one another against them
in sin and aggression!
And if they came to you as captives,
you would ransom them,
though their expulsion itself was forbidden you.
What! Do you believe in part of the Book

" Or ‘and you testified.’
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PART 1 2. SURAT AL-BAQARAH

and defy another part?
So what is the requital of those of you who do that
except disgrace in the life of this world?
And on the Day of Resurrection,
they shall be consigned to the severest punishment.
And Allah is not oblivious of what you do.
86 They are the ones who bought the life of this world
for the Hereafter;
so their punishment shall not be lightened,
nor will they be helped.
87 Certainly We gave Moses the Book,
and followed him with the apostles,
and We gave Jesus, the son of Mary,
manifest proofs,
and confirmed him with the Holy Spirit.
Is it not that whenever an apostle brought you'
that which was not to your liking,
you would act arrogantly;
so you would impugn a part [of them],
and slay a[nother] part?
ss And they say,
‘Our hearts are uncircumcised.”
Rather Allah has cursed them for their unfaith,

" That is, the Jews.

? Uncircumcised: unconverted, heathen, faithless; cf. 4:155. In Leviticus 26.41, it

is said of the Israelites, ‘Then when their uncircumcised hearts are humbled and
they pay for their sin, I will remember my covenant with Jacob . . . ) and in
Jeremiah 9.26: ‘Even the whole house of Israel is uncircumcised in heart . . .
There are other similar expressions and phrases in the Bible: “uncircumcised
lips” (Exodus 6.12 and 6.30); “their ear is uncircumcised and they cannot
hearken” (Jeremiah 6.10); “uncircumcised in heart, and uncircumcised in flesh”
(Ezekiel 44.7, 9); “uncircumcised in heart and ears” (Acts 7.51), “putting off
the body of the sins of the flesh by the circumcision of Christ” (Colossians 2.11).
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PART 1 2. SURAT AL-BAQARAH

so few of them have faith.
s9 And when there came to them a Book from Allah,
confirming that which is with them
—and earlier they would pray for victory
over the pagans—
so when there came to them what they recognized,
they defied it.
So may the curse of Allah be on the faithless!
90 Evil is that for which they have sold their souls,
by defying what Allah has sent down,
out of envy,
that Allah should bestow His grace
on any of His servants that He wishes.
Thus they earned wrath upon wrath,
and there is a humiliating punishment for the faithless.
91And when they are told,
‘Believe in what Allah has sent down,’
they say,
‘We believe in what was sent down to us,’
and they disbelieve what is besides it,
though it is the truth
confirming what is with them.
Say, “Then why would you kill
the prophets of Allah formerly,
should you be faithful?’
92 Certainly Moses brought you manifest proofs,
but then you took up the Calf in his absence,
and you were wrongdoers.
93 And when We took covenant with you

and raised the Mount above you [declaring],
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PART 1 2. SURAT AL-BAQARAH

‘Hold on with power to what We have given you,
and listen!’
They said, ‘We hear, and disobey,’
and their hearts had been imbued
with [the love of] the Calf]
due to their faithlessness.

Say, ‘Ewvil is that to which your faith prompts you,
should you be faithful!’

5 94 Say, ‘If the abode of the Hereafter

with Allah were exclusively for you,
and not for other people,
then long for death,
should you be truthful.’
95 But they will not long for it ever
because of what their hands have sent ahead,’'
and Allah knows best the wrongdoers.
96 Surely, youwill find them
the greediest for life, of all people
—even the idolaters.
Each of them is eager to live a thousand years,
though it would not deliver him
from the punishment,
were he to live [that long].
And Allah sees best what they do.
97 Say,
‘Whoever is an enemy of Gabriel [should know that]

it is he who has brought it down on yourheart

with the will of Allah,

" That is, to the scene of judgement and retribution on the Day of Resurrection. Or
‘prepared,’ ‘made ready,” or ‘committed,” ‘perpetrated.’
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PART 1 2. SURAT AL-BAQARAH

confirming what has been [revealed] before it,
and as a guidance and good news to the faithful’
98 [Say,] ‘Whoever is an enemy of Allah,
His angels and His apostles,
and Gabriel and Michael, [let him know that]
Allah is indeed the enemy of the faithless.’

99 We have certainly sent down manifest signs to you,

and no one defies them except transgressors.

100 Is it not that whenever they made a covenant,
a part of them would cast it away?
Rather the majority of them do not have faith.
101 And when there came to them
an apostle from Allah,
confirming that which is with them,
a part of those who were given the Book cast
the Book of Allah behind their back,
as if they did not know [that it is Allah’s Book].
102 And they followed what the devils pursued
during Solomon’s reign'
—and Solomon did not turn faithless,
but it was the devils who were faithless—
teaching the people magic,
and what was sent down to the two angels
at Babylon,
Harut and Martt,

and they would not teach anyone

" Or ‘they followed what the devils recited during Solomon’s reign.” Or ‘they
followed the lies the devils uttered against Solomon’s reign.’

21
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PART 1 2. SURAT AL-BAQARAH

without telling [him],
‘We are only a test,' so do not be faithless.’
But they would learn from those two
that with which they would cause a split
between man and his wife
—though they could not harm anyone with it
except with Allah’s leave.
And they would learn that which would harm them
and bring them no benefit;
though they certainly knew that anyone who buys it
has no share in the Hereafter.
Surely, evil is that for which they sold their souls;
had they known!

132575 15520 2450 33 103 Had they been faithful and Godwary,

s A e AT
s7os 8 2 €
Togalay 15673

the reward from Allah would have been better;
had they known!

T2l =l G 1060 you who have faith!

Gl 1,035 ey 5], 3
S

/~)a_4;zU”
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Do not say Ra‘ina, but say Unzurna,
and listen!”

And there is a painful punishment for the faithless.

35 G 105 Neither the faithless

from among the People of the Book,
nor the idolaters,

like that any good be showered on you

" Or ‘temptation.’
* The Jews in ridiculing the Prophet would say £ [meaning, ‘have regard for

us’] with a change of accent turning it into another word which made it a term of
reproach. The Muslims are told to say unzurni [meaning, ‘give us a little
respite’] instead while addressing the Prophet [s], as there is no room in this
term for such a distortion.
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PART 1 2. SURAT AL-BAQARAH

from your Lord,;
but Allah singles out for His mercy
whomever He wishes,

and Allah is dispenser of a mighty grace.

= 106 For any verse that We abrogate

or remove from memories,
We bring another which is better than it,
or similar to it.
Do you not know that Allah

has power over all things’

i 107 Do you not know that to Allah belongs

the kingdom of the heavens and the earth?
And besides Allah you do not have

any guardian or any helper.

'+ 108 Would you question your Apostle

as Moses was questioned formerly?
Whoever changes faith for unfaith

certainly strays from the right way.

109 Many of the People of the Book are eager
to turn you into unbelievers after your faith,
out of their inner envy,
[and] after the truth had become manifest to them.
Yet excuse [them] and forbear
until Allah issues His edict.

Indeed Allah has power over all things.

110 And maintain the prayer and give the zakat.

Any good that you send ahead for your souls,

23
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you shall find it with Allah.
Indeed Allah sees best what you do.

2. SURAT AL-BAQARAH

111 And they say, ‘No one shall enter paradise

except one who is a Jew or a Christian.’

Those are their [false] hopes!

Say, ‘Produce your evidence,

should you be truthful.’

and 1s virtuous,

‘& 112 Certainly whoever submits his will to Allah

he shall have his reward near his Lord,

and they shall have no fear,

nor shall they grieve.

113 The Jews say,

‘The Christians stand on nothing,’

and the Christians say,

‘The Jews stand on nothing,’
though they follow the [same] Book.

So said those who had no knowledge,

[words] similar to what they say.

Allah will judge between them

on the Day of Resurrection

concerning that about which they used to differ.

5 114 Who 1s a greater wrongdoer than him who

denies access to the mosques of Allah
lest His Name be celebrated therein,

and tries to ruin them?

Such ones may not enter them,
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PART 1 2. SURAT AL-BAQARAH

except in fear.
There is disgrace for them in this world,
and there is for them

a great punishment in the Hereafter.

5 115 To Allah belong the east and the west:

so whichever way you turn,
there 1s the face of Allah!

Allah is indeed all-bounteous, all-knowing.

i 116 And they say, ‘Allah has taken a son.’

Immaculate is He!

Rather to Him belongs whatever is in the heavens
and the earth.

All are obedient to Him,

& 117 the Originator of the heavens and the earth;

and when He decides on a matter,
He just says to it, ‘Be!” and it is.
118 Those who have no knowledge say,
‘Why does not Allah speak to us,
or come to us a sign?’
So said those who were before them,
[words] similar to what they say.
Alike are their hearts.
We have certainly made the signs clear

for a people who have certainty.

5) 119 Indeed We have sent you with the truth,

as a bearer of good news and as a warner,
and you will not be questioned

concerning the inmates of hell.

25
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PART 1 2. SURAT AL-BAQARAH

120 Never will the Jews be pleased with you,
nor the Christians,
unless you followed their creed.
Say, ‘Indeed it is the guidance of Allah
which is the [true] guidance.
And should you follow their desires
after the knowledge that has come to you,
youwill not have against Allah

any guardian nor any helper.

ii 121 Those to whom We have given the Book

follow it as it ought to be followed:
they have faith in it.
As for those who defy it
—it is they who are the losers.
122 O Children of Israel,
remember My blessing which I bestowed upon you,

and that I gave you an advantage over all the nations.

53 123 And beware of the Day

when no soul shall compensate for another,
neither shall any ransom be accepted from it,
nor shall any intercession benefit it,

nor will they be helped.

124 And when his Lord tested Abraham
with certain words,
and he fulfilled them,

He said, ‘T am making you the Zmam' of mankind.’

' That is, the spiritual and temporal guide and leader of mankind. For other
Qur’anic occurrences of this term, see 17:71; 25:74; 28:5; 32:24; 36:12.
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Said he, ‘And from among my descendants?’

He said, ‘My pledge does not extend to the unjust.’
125 And [remember] when We made the House

a place of reward' for mankind

and a sanctuary, [declaring],

“Take the venue of prayer from Abraham’s Station.’

We charged Abraham and Ishmael
[with its upkeep, saying], ‘Purify My House

for those who go around it,

[for] those who make it a retreat

and [for] those who bow and prostrate.’

126 And when Abraham said,

‘My Lord, make this a secure town,

and provide its people with fruits

—such of them as have faith in Allah

and the Last Day,’

He said, ‘As for him who is faithless,

I will provide for him [too] for a short time,

then I will shove him

toward the punishment of the Fire,

and it is an evil destination.’

el a 2o 1580 2ea3) 2533305 127 As Abraham raised the foundations of the House

G s 3
,J,ch_mnwuu

with Ishmael, [they prayed]:

‘Our Lord, accept it from us!
Indeed You are the All-hearing, the All-knowing.

128 ‘Our Lord, make us submissive to You,

" Or ‘confluence,” or ‘resort,” depending on whether the term mathabah is taken to

mean a place of spiritual reward, a place of gathering, or a place to which one
frequently returns.

* Abraham’s Station (maqam Ibrzhim) is a spot at a few meters’ distance from the

Ka‘bah where a stone relic is kept that bears the footprint of Abraham, behind
which the pilgrims offer the prayer of the fawar.

27
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and [raise] from our progeny
a nation submissive to You,
and show us our rites [of worship],

and turn to us clemently.
Indeed You are the All-clement, the All-merciful.

a3 155 129 ‘Our Lord, raise amongst them
A an apostle from among them,
Sl e 1,05 who should recite to them Your signs,
BLSATy s A gl and teach them the Book and wisdom,
S and purify them.
AT g ATl Gk Indeed You are the All-mighty, the All-wise.’
L e 255 x5 130 And who will [ever] renounce Abraham’s creed

28

except one who fools himself?
We certainly chose him in the [present] world,
and in the Hereafter he will indeed be
among the Righteous.'
131 When his Lord said to him, ‘Submit,’
he said, ‘I submit to the Lord of all the worlds.’
132 Abraham enjoined this [creed] upon his children,
and [so did] Jacob, [saying],
‘My children!
Allah has indeed chosen this religion for you;
so never die except as muslims.
133 Were you witnesses
when death approached Jacob,
when he said to his children,

‘What will you worship after me?”’

! The station of ‘the Righteous’ referred to in this verse is one which even Abraham
will attain in the Hereafter. Cf. 16:122. Otherwise all prophets are, of course,
righteous; see 3:39, 46; 6:85; 21:75, 86; 37:112.
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PART 1 2. SURAT AL-BAQARAH

They said, ‘We will worship your God,
and the God of your fathers,
Abraham, Ishmael, and Isaac,
the One God, and to Him do we submit.’

5 13+ That was a nation that has passed:

for it there will be what it has earned,
and for you there will be what you have earned,
and you will not be questioned

about what they used to do.

53 135 And they say, ‘Be either Jews or Christians,

that you may be [rightly] guided.
Say, ‘Rather [we will follow] th